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Chapter Two

The Chishtis

THI:’ Chis‘hti order of sufis is essentially an Indian one. Other branches

emanating from the town of Chisht in modern Afghanistan did not
survive for long in the Perso-Islamic world. Chisht, written as Khisht in
_the Persian geographical work, the Hudud al- ‘Alam, which was compiled
in 3?2/982, is now a small village known as Khwaja Chisht on the river
Hari Rud, some hundred kilometres east of Herat.! It was in this region
that the Ghurid Sultans of the Shansab dynasty established their rule in
_lhe twelfth century. Until the tenth century the region was constantly
1pvaded by the governors of Khurasan? and this resulted in the Islamiza-
tion of the multi-religious population, many of whom had taken refuge
ll?ere after the Arab conquest of Tran. Previously, the Buddhists had been
displaced by Jews, the Jews by Manichaeans, and they in turn by Muslims.
After the gradual Islamization of the ared, its principal towns, such as
Herat, Chisht and Jam, became great centres for sufis from other parts of
the !slu_mic world. By the end of the ninth century these towns were
competing with each other for supremacy as the chief sufi centre which
supported the greatest number of that movement’s followers. Neverthe-
less, they all remained of equal importance.

A.mong the sufi migrants to Chisht was Shaikh Abu Ishaq Shami from
Syria. The Shaikh traced his spiritual origin from ‘Ali and the Prophet
Muhammad, and then through Hasan Basri, in the following spiritual
genealogy :

Hasan Basri—*Abdu’l-Wahid bin Zaid—

Fuzail bin Iyaz—Ibrahim Adham Balkhi—

Khwaja Sadidu’d-Din Huzayfa al-Mar‘ashi—

Abu Hubayra Basri—Khwaja Mamshad ‘Alwi Dinawari—
Abu Ishag Shami.3

Abu Ishaq returned to Syria and died in 329/940, at Akka, the Acco of

zw. Minorsky, tr., Hudud al-'Alam, London, 1937, p. 343,
!G. Le Stmnge. tr., Nuzhat al-Qulub of Hamdu'llah Mustawfi, London, 1919, p. 152.
K.A. Nizami, ed., Khairu -Majalis, Aligarh, 1959, p. 8. A.S. Usha, ed., Furuhu ‘s-Salatin

zye;lumh Madras, 1948, pp. 7-8. Many scholars dispute the authenticity of this genealogical

3
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the Old Testament, leaving Khwaja Abu Ahmad Abdal Chishti as his
successor.! Possibly Shaikh Abu Ishaq reached Chisht sometime before
260/873-74 as he is said to have prophesied the birth of Khwaja Abu
Ahmad Abdal which occurred during the same year.

Although Khwaja Abu Ahmad’s father was an eminent citizen in
Chisht, he failed to dissuade his son from following the sufi path. Abu
Ahmad? died in 355/965-66, having appointed his son Abu Muhammad
successor, and the latter in turn nominated his sister’s son, Khwaja
Yusuf, to succeed him.? Khwaja ‘Abdu’llah Ansari of Herat was ex-
tremely friendly with Khwaja Yusuf# After the latter’s death in 459/
1066-67, his son, Khwaja Maudud Chishti, succeeded him. Khwaja
Maudud travelled through Balkh and Bukhara, being trained for four
yearss in various forms of mysticism.

Khwaja Maudud died in 577/1181-82 after having appointed his
son, Khwaja Ahmad,® successor. However, among Maudud’s disciples,
Ruknu’d-Din Muhammad, who came from a village called Sanjan, in
Khwaf, and Khwaja Hajji Sharif, were also prominent sufis. Khwaja
Hajji Sharif appointed Khwaja ‘Usman, from Harwan near Nishapur,
as his successor.”

The deaths of Khwaja Maudud’s disciples marked the end of the great
spiritual peak in sufism which had occurred in Chisht. Some of their
disciples moved elsewhere or lived as wandering dervishes. The rise of
the Ghurid Turks in the tenth century, and the founding of the fortress of
Firuzkuh on the headwaters of the Hari Rud by a Ghurid king, Qutbu’d-
Din Muhammad, deprived Chisht of its former peaceful existence as it
was close to the fortress. The region became a fierce battle ground
between rival Turkic tribes. Tranquillity returned to the region only
after the rise to power of Sultan Ghiyasu’d-Din Muhammad, who ruled
as Sultan of Ghur from 1163 to 1203. His brother, Mu‘izzu’d-Din
Muhammad, the founder of the Shansabani dynasty in India, governed
at Ghazna between 1173 and 1206. The capital of Ghiyasu’d-Din was
Firuzkuh. The spoils of conquests had made it affluent in the same
manner that two centuries earlier Ghazna, under Sultan Mahmud, had
become wealthy. Many prominent poets and scholars settled in Firuzkuh,
but the town was not favourably dispesed towards the sufi movement.
In Chisht itself, Ghiyasu’d-Din Muhammad built a madrasa and a
mosque, but Khwaja Mu‘inu’d-Din Chishti, one of the greatest sufis of

INU, pp. 322-23.

INU, pp. 323-24.

INU, p. 324.

4NU, pp. 325-26.

SNU, pp. 326-27.

SNU, pp. 330-31.

7Some Indian Chishti genealogical trees do not mention Khwaja Ahmad or Ruknu'd-Din,
* Khairu'l-Majalis, p. 8.
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the middle ages, decided to settle in the east in Ajmer, on the borders of
the Ghurid empire.

Khwaja Mu'inu'd-Din

Both medieval and modern scholars have showered copious praise
on Khwaja Mu‘inu’d-Din Chishti, but no reliable information regarding
his early life, before he settled in Ajmer, remains. The only information
recorded is the name of the area where he was born, the name of his
teachel". and the fact that he had travelled widely. Strangely enough, the
vqlm.mnous book, Khairu'l-Majalis, does not mention Khwaja Mu‘inu’d-
Qm in any connection, and the Fawa 'idu’l-Fu'ad refers to him merely in
passing.

T'1.1e earliest works which relate anecdotes of the early life of Khwaja
M_u‘mu’d—Din Chishti and his encounters with the court of Prithviraj at
Ajmer are the apocryphal malfuzars. These tend to indicate that within
about a.hundred and fifty years of his death, the Khwaja had become a
legend in India. The Siyaru'l-Auliva’, drawing on this literary source
and also_on family anecdotes, gives the following account of the Khwaja.

Khwaja Mu'inu'd-Din Sijzi was the embodiment of sufi virtues and
famous for his outstanding spiritual achievements, which included the
perforfnance of miracles. He was the khalifa of Khwaja ‘Usman Harwani
an eminent Chishti sufi who lived in Nishapur. Khwaja Mu‘inu‘d-Dir;
related that after he had entered the service of Khwaja ‘Usman Harwani
and been enrolled as his disciple, he then served his master for twenty
years without a moment’s rest. Finding him steadfast both in service
apq the practice of spiritual exercises, the Khwaja passed on to his disciple
divine blessings which he himself had acquired.

The Sultanu'l-Masha'ikh (Shaikh Nizamu'd-Din Auliya’) believed
Ltgat when Khwaja Mu'inu’d-Din reached Ajmer, India was ruled by
P_Ithaura _Ra‘i (Prithviraj) and his capital was Ajmer. Pithaura and his
hlg.}'l officials resented the Shaikh's presence in their city, but the latter's
eminence and his apparent power to perform miracles, prompted them to
_refrmn from taking action against him. A disciple of the Khwaja's was
in the service of Pithaura Ra’i. After the disciple began to receive hostile
treatment fn?m the Ra'i, the Khwaja sent a message to Pithaura in favour
?f the ‘Mushm. Pithaura refused to accept the recommendation, thus
indicating his resentment of the Khwaja’s alleged claims to understand
lhf: secrets of the Unseen. When Khwaja Mu‘inu’d-Din (the spiritual
K_mg of Islam) heard of this reply he prophesied: ‘We have seized Pithaura
alive and handod him over to the army of Islam."” About the same time,

Sultan Mu‘izzu’d-Din Muhammad’s army arrived from Ghazna, attacked
the forces of Pithaura and defeated them. Pithaura was taken alive and
thus the Khwaja’s prophesy was fulfilled. ! :

tAmir Khwurd, Siyaru'l-Auliya’, Delhi, 1885, pp. 45-7.
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The Akhbaru'l-Akhyar also contains the same account,! and a large
number of medieval and modern scholars confirm the validity of the
story and recount fantastic miracles performed by the Khwaja at Ajmer.2
A mcdern author states rather naively:

1AA, pp. 22-23.
2Some of the anecdotes from the Jawahir-i Faridi written in 1623 are as follows. Twelve
years before the Khwaja's arrival at Ajmer, Pithaura's mother, an expert in astronomy and
magic, had prophesied the Khwaja’s arrival. She drew pictures of the Khwaja and the Ra’i
distributed them to his officers to prevent his entry into the kingdom. Every foreigner’s face
was compared with that picture. When the Khwaja reached Delhi from Lahore, the people
of Delhi would run away at the sight of Muslims. The Khwaja stayed in Delhi with his forty
disciples only because of his spiritual power. The Fawaidu'l-Fu'ad says that seven hundred
people, besides Hamidu'd-Din Dihlawi, embraced Islam, although this story is not recorded
in the Fawgidu'l-Fu'ad. From there the Khwaja went to Ajmer. At Samana, Pithaura’s
officials recognized the Khwaja from his picture and, requested that he stay in the palace.
But the Prophet Muhammad had warned the Khwaja, during meditation, against the trea-
chery of officials so he left for Ajmer. Reaching there he decided to sit under a tree, but the
camel keepers ordered him away as the area belonged to the Ra’i. The Khwaja and his
followers moved to a place near the Anasagar Lake. His servants killed a cow and cooked
kebabs for him. Some members of the Khwaja's party went to Anasagar and the others to
Pansela Lake for ablutions. There were one thousand temples on the two lakes. The
Brahmans stopped the ablutions and the party complained to the Khwaja. He sent his
servant to bring water for his ewer. As soon as the ewer touched the Pansela Lake, all the
lakes, tanks and wells around became dry. The Khwaja went to the Anasagar Lake temple
and asked the name of the idol. He was told it was called Sawi Deva. The Khwaja asked
whether the idol had talked to them. On receiving a negative reply he made the idol recite
kalima and converted it into a human being, naming it Sa*di. This caused a sensation in the
town. Prithviraj ordered his prime minister Jaipal who was also a magician, to avert the
evil influence of the Khwaja. Jaipal proceeded to fight the Khwaja with 700 magical dragons,
1,500 magical discs and 700 disciples. The Khwaja drew a circle bringing his party within
it under his protection, and succeeded in killing all the dragons and disciples. Pithaura and
Jaipal begged the Khwaja's forgiveness. The Khwaja's prayers restored water to the lakes, -
tanks and wells. A large number of people accepted Islam. Jaipal decided to compete with
the Khwaja in the performance of miracles. Sitting on his deer skin he flew to the heavens.
The Khwaja ordered his slippers to bring Jaipal back to earth, which they did. On Jaipal’s
request to show him some miracles, the Khwaja’s spirit flew to the highest heaven, where
Jaipal also joined him. Getting nearer to the divine presence, on the Khwaja’s orders Jaipal
accepted Islam in order to gain the full benefit of that spiritual bliss. When they returned
the Khwaja and his party stayed in the town. Pithaura refused to accept Islam and the
Khwaja prophesied he would be handed over to the Islamic army. ‘Ali Asghar Chishti,
Jawahir-i Faridi, Lahore, 1884, pp. 155-60. Abu'l-Fazl relates: ‘Before Sultan Mu'izzu'd-
Din Sam came from Ghazni to India, his pir permitted him to leave for India. He settled at
Ajmer, where Ra'i Pithaura, the ruler of India, resided’. Akbar Nama, 1l, Calcutta, 1879,
p. 154. In the A 'in-i Akbari he writes: ‘In the same year that Mu'izzu'd-Din Sam seized Delhi,
he (the Khwaja) arrived at that city and, in order to lead a life of seclusion, he withdrew to
Ajmer." A'in, 111, p. 168. Both latter accounts make the Khwaja’s encounter with Prithviraj
an impossibility. See also Guishan-i Ibrahimi, Lucknow, nd, magala, XII, p. 377.
Muhammad Sadiq Dihlawi says that in the year in which Sultan Mu‘izzu'd-Din defeated
Raja Pithaura and seized Delhi the Khwaja reached Lahore from Ghazni and from there
left for the capital. Kalimatu's-Sadigin, Mashhad MS., 7879, p. 23. So Firishta's account
that the Khwaja reached Ajmer after its conquest concurs with Abul-Fazl's.
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A very detailed, interesting account of Khwaja Mu‘inu’d-Din js given
in the Siyary’l- ‘Arifin, whose author, Jamali, collected legends from both
India and Iran, As pointed out earlier, the anecdotes which his hosts in

, but they are set in the
perspective of contemporary mystical traditions, and Jamalj cannot be

censured for accepting them. Below IS a summary of Jamali’s account.

'K.A. Nizami, £/ (new), I1, p. 50. In an earlier work he writes:
"Ajmer was not merely the seat of Chauhan

at a place of such political and religious
nfidence., Unfortunately, no details are available about the
way he worked in the midst of @ population which looked askance at every foreigner. It
cannot, however, be denied that his stay in Ajmer must have been a serious tria) for the prin-
ciples of the Chishti silsitak. On his success or failure in Ajmer depended the future of the
Muslim mystic movement in Hindustan. Some of his sayings, as
supply the quintessence of his religious and social ideology and rey
sympathies, catholic views and deep humanism ' Some aspecis of religi
during the thirieenth cenfury, Aligarh, 1961, p. 184, It is obvious that in his story of Hindu
mistrust of Islam, Nizami borrows from al-Biruni, who relates only the situation created
by the plundering raids of Mahmud of Ghazna. E.C. Sachau, Alberuni’s India, 1, 1964,
22-3. Although Nizami admits that authentic details 1

Nizami writes a section on Muslim setilements before the Ghurid conquest in his book,
mostly on the basis of legends contained in the Distriet Gazerteers, PP. 76-9, and neglects
to ask the question *How could Hindus amongst whom Muslims lived look “askance at every
foreigner 7"

A more quaint appraisal of the Khwaja's work by another modern Muslim scholar is as
follows:

‘From Lahore Khwaja Mu'inu'd-Din Chishti went to Delhi and then to Ajmer, which was

thehthd'tbl(hwnjain 1234, h'nuumu-nmd'm:iplumlhmedhislpoudicwmt.'
Yusuf Husain, Glimpses of medieval Indian culture, Bombay, 1957, p. 37.
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: The Khwaja was born! in Sijistan (Sistan) and brought up in l;l;:rzsgg.

Hi j i 'd-Din Hasan, was a most pious -

His father, Khwaja Gh:ya§u : o =

i he died the Khwaja was fifteen y TS .
:zi?v:?a rl‘ilf:ci ;':h!;l; earnings from a garden and a waler-rql:‘lé znhetn:;g
i ile working in the garden, a majz (ecsta

from his father. One day, whi et

i i d by. The Khwaja, kissing inds,

named Ibrahim Qunduzi passe \ e e

: r the trees, while placing befo

offered the majzub a seat under t 2 ok caidach

J k out some sesame seeds, che "

bunch of grapes. The majzub too ooy itsiepgumen.

i ‘inu’d-Din’s mouth. This aroused in 1
and put them in Mu‘inu o) S M 4 el
iri i inati few days Mu‘inu’d-Din so p
e ail ae e o st the local dervishes.2 For
sions and distributed the money among e
i i d and Bukhara, learning the
many years he lived in Samarqgan e i W D
dying theology. From there he travelle | n, a
2?‘11\':::a£gwhere under Shaikh “Usman Harwani, he pr?cused ng}]qrizrs
austerities f!or about two and a half years.3 The Shaikh was highly

0§ » .

1 & !As he died on 6 Rajab 633 Hijri at the age of ninety-seven, 'I.'le I'ﬂLl;;J ha.vc“t;ce:ul::z‘:
Ry 536/1141-42. Abu’l Fazl says he was born in 537/1142-43. A'in-i Akbari, 111,

i 5. -4l

A f 5 | -

1 & ls?lﬁiz‘:n:?i.elieves that the devastation of the Qara Khita ar:_d GhuT;IT:;r; i;c;z!:, k:::

e ; i i ility of hankering after worldly

!- ;Q Shaikh’s mind inwards and he realized the fu‘ullnyot han ering S S

1 K after worldly goods.” Some aspects of religion and politics in -1

] ikh-i Si. hran, nd, p. 391, they were
i i i 564/1168-69, see Tarikh-i Sistan, Te h I !
:::ar:;z:coici‘sr:lsnpob:znk"}or the Khwaja's migration from Sistan. stilgzjllilifll:’iids:ia;
j ‘il i i ikh-i Sistan, pp. 391-92.
3 bjected to Isma'ili incursions, Tarikh-i Sistan, pp.
:ﬂ:ﬁ:ﬁ :t‘:c fwco raids were the cause of the Khwaja's ng.ll"uufm. He w::eptrc(;n;i;d
is li i iri ion through his introspec -
fe to education and to spiritual perfection 1 s _ ‘
s dcvo:dmr;:l:isit of Khwaja Ibrahim would have been only & minor mc_cnuv:. hA: th:-:
R = acl::t\.r:j to have met Shaikh ‘Abdu’l Qadir Jilani, who died in 1166, he would have
i i *s death. -
. SIﬁ:hﬂtng::l:ﬁ: :hm he served as Shaikh ‘Usman's appr‘entnlcc_rurhlwc::z{ye:;:
d ja's visit to Shaikh ‘Abdu'l-Qadir. tis, however, n
doef ':o:.hnc?lr;:a:h:'a?; ::nt ;:: :.::ahzr again in Khurasan and Cemralk Asia and sury:jd w:::
:in;:ktif a few more years. Jamali, who earlier stated that the Khu;:;alwa..u :g‘?:::mned
haikh ‘Usman, i i Khwaja Mu'inu
ikh* relates, ina different context, that ' . r
*{'ﬁlff‘f ors& Sh‘:jkh ‘Usman at the age of fifty-two, Jamali, p. 7. This would lm?Iy L:m:
- 'U"'_Q" his khi in 588/1192-93 in the Ghazna region, and later left for India alter
- mﬁ h:mudmpermm ion from Shaikh ‘Usman. This would also make thu:- Khwaja :
:l:vtmtg ll!u:lil° before the Ghurid conquest impossible. Jamali l'l:!!tﬂ that Sh&_tkh Um ;j,
dearly loved Khwaja Mu'inu'd-Din that he himself began a journcy wnlkml ls-h I'.lt:knminl L2
disci After travelling some distance he reached a Zoroastrian fire temple. e et
s asked his servant to bring him some fire. The priests would not allow )
flreelndm' ‘:cl:t himself to the fire worshippers. Their leaderwas seated on "m":::
:"lth'r:em seven-year old son on his lap. Shaikh ‘Usman asked ift.hex‘r hands wmg:l;wam
fire would they be burnt. At the receipt of a negative reply the Shaikh snatched Theybud
jumped into the fire with him. Afhrmmnhomthcybolhem_ergfduuhnrm o
J;:ucmhruedhhmandtheﬁmtnmphwudmom Shaikh Ummyu:l o
about two and a half years. Jamali, pp. 8-9. In the Mr?-uqﬂl_m IMZ;I;IHD;: pries
are replaced by Hindus and the conversation is reported in the Hindawi, , P 54
3Jamali, p. 5.
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impressed and gave Mu‘inu’d-Din a khirga, appointing him hi ifa.!
Thc K,hwaj? set off for Baghdad and.qreacﬁ:g Saﬁjan, E:tkg:g:h
Najmu d-D}n Kubra.? He lived with the Shaikh for a short period, then
moved to Jil where he stayed with Shaikh *Abdu’l-Qadir Jilani for eight
weeks._ The Khwaja’s next long stay was at Baghdad, a week’s journey
frgm Jil. There he kept company with such sufi saints as Shaikh Ziya'u'd-
Dm_,3 the uncle and teacher of Shaikh Shihabu’d-Din Suhrawardi
Shaikh Auhadu’d-Din Kirmani* and Shaikh Shihabu'd-Din5 himself ,
From Baghdad the Khwaja returned to Hamadan where he met Shai}(h
thuf Harpadani. From there he went to Tabriz and saw Shaikh Abu
Sa‘id Tabrizi, the teacher of Shaikh Jalalu’d-Din Tabrizi. Then he went
to May_t'xana apd Khargan and visited the tombs of Shaikh Abu Sa‘id
bm_ Abr’l Khair and Shaikh Abu’l-Hasan Kharqani. The Khwaja re-
mained for about two years in that region, and then travelled to Astara-
bad where he visited the tomb of Shaikh Nasiru’d-Din Astarabadi
From Astarabad, Khwaja Mu‘inu’d-Din went to Herat where he live&
near the tomb of I?hwaja ‘Abdu’llah Ansari. Refusing to remain in
one place, the Kh_waja, accompanied by a servant, wandered throughout
the area surrounding Herat. His fame attracted a large number of people
He disapproved of such popularity and fame, and left for Sabzwarf;
whcrg he converted the local Shi‘i governor, Muhammad Yadgar l‘o
Sunni orthodoxy.? After some time, accompanied by Muhamr;lad

Jamali, pp. 6-7. *The celebrated founder of the Kubrawi
:g?al'ﬂf Ziy?'u'd_-Dil:'t Abu’'n-Najib as Suhrawardi, see Chap:iiac;::ﬂ' B
Auhlgaflﬂ?;ducd m 563}'1 168. Jamali says that this was the beginning of Shaikh
oy irmant's mystic career, but as he died in 697/1298, the meeting would have
558'I;a‘:skh Slnhabu'd-llJ‘nn was only three years younger than his distinguished visitor, see
pp. 86-8, supra. _Jamah s statement is confusing. [t relates that he visited the three saim.; but
xrdmg to Firishta, the Khwaja went to Isfahan from Tabriz and then went to Kharagan
hawml;: (j:dshmr H.hmbimi. p. 376. A visit to Isfahan is not unlikely but it might
e ce during his journey from Baghdad to Tabriz, via Isfahan and Hamadan.
This means that he returned from modern Afghanistan to the Khurasan region
) was notorious for Shi'i thies. 2 i s o

m’Sabzwar.n' e e lympa Mulla ‘Abdu’l-Qadir Bada‘uni gives.an
is state of affairs reminds us of the story that a certain king who was a bi i
who led an army against Sabzwar, which is a hotbed of mkms its mhat;mﬁ:nnﬁ

t‘ln_nhes‘..'rbcch.:ef of the place came out and made their representations to the kin
saying, Wc'-re Mm'almane; what fault have we committed that you should have htouglﬁ

an army against us? 'f'h:hngreplied.“\'ourhuhisyﬂurmlfmmhhm“ They replied
"'l'lnsi_u_f-llse accusation that has been brought against us.” The king said, “Produce rrou;
muty.m support ofy?u:dlegaﬁmnnnnorthcuameofhbu Bakr, and I will swerve
mﬂmym of slaying you and ofplundmn‘ ing your city.” After much search and with
bythem::y prod;::d bﬁl‘om:h;?:gm unknot:: pauper, saying, “This man is
called he wh:d:_ desired. observing the man’s old i-
mmm@mm“MymnMymm%mx&ﬁﬁ?'
Thaymd,“(?t:ng.monyamﬂndimmofhbzwduﬁhuu&buhhno

Murthn this. And the Maulavi-yi-Ma‘nawi (May his tomb be hallowed) refers to thi:
story in his Masnawi as follows: ’
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Yadgar, the Khwaja reached Hisar Shadman.! Leaving Yadgar at
Hisar Shadman, the Khwaja travelled to Balkh. There he miraculously
converted Maulana Ziya'u'd-Din Hakim to sufism. The Maulana was a
philosopher and considered ‘sufism the delirious ravings of lunatics.
He ran a seminary and a garden in the vicinity of Balkh. The Khwaja
went to the Maulana’s seminary, so the story goes, where he killed a
crane and asked his servants to make a fire to roast it. The cooked bird
was brought to the Khwaja who offered a leg to the Maulana and began
to eat another himself. As soon as the Maulana had eaten the leg he
underwent a deep spiritual experience, after which all philosophical
learnings were obliterated from his mind. He threw his philosophy
books into the river and also abandoned his property. The Maulana’s
students became followers of Khwaja Mu‘inu’d-Din. The Khwaja
appointed Ziya'u'd-Din his deputy in Balkh and left for Ghazna.

In Ghazna, Khwaja Mu'inu'd-Din met Shamsu’l-‘Arifin *Abdu’l-
Wahid, the preceptor of Shaikh Nizamu'd-Din Abu’l-Muy’id.2 From
there he reached Lahore and stayed near the tombs of Shaikh Husain
Zanjani and Shaikh ‘Ali Hujwiri.?

Meanwhile, Mu‘izzu'd-Din Muhammad bin Sam had conquered
Delhi and, departing for Ghazni, left his favourite slave, Qutbu’d-Din
Aibak, as head of his forces in the occupied city. On route to Ghazni,
Sultan Mu‘izzu’d-Din died. The Khwaja left Lahore for Delhi where he

“This unstable world is a Sabzwar Lo us,
We, like Bu-Bakrs, live in it mean and despised.”

W. Haig, Munrakhabu't-Tawarikh, 111, Calcutta, 1925, pp. 117-18. Jamali says that
Muhammad Yadgar was a scoundrel and a Shi‘i. He abused the Prophet’s companions
and was cruel to people who were even called Abu Bakr, "Umar or ‘Usman. He built a
beautiful garden near the town where he indulged in debauchery. One day the Khwaja rested
in the garden. Yadgar Muhammad came to the garden and the sight of the Khwaia
frightened both him and the people with him. Yadgar placed his head at the Khwaja's feet
and his followers fell prostrate before him. Repenting of his sins, Yadgar became a Sunni.
The Khwaja initiated him into his discipleship. On his pir’s advice, Yadgar freed his slaves
and sought the forgiveness of those he had previously victimized. Jamali's account of
Yadgar's conversation is a stock-in-trade sufi story. similar to later ones involving the
Khwaja's conversion of Hindus.

1Before the Arab conguest the place was called Shuman. From the ninth century it was
known as Hisar Shuman and in the 14th century it came to be called Hisar Shadman. After
the Russian conquest of Bukhara, in 1868, Hisar came to be called Gissar.

*Shaikh Nizamu'd-Din Abu’l-Mu'yid was a contemporary of the Khwaja and migrated
to Delii. He was famous for his masterly religious sermons. Shamsu'l-*Arifin was said to
have been his grandfather. Among the descendants of Shaikh Nizamu'd-Din, Shaikh

- Jamul became very famous at Kol (Aligarh), where he also died. A4, p. 46.

iJamali says that the same year the Khwaja reached Lahore, Shaikh "Ali Hujwiri died but
that Shaikh Husain Zanjani was still alive. According to Fawa'idu’l-Fu'ad, Hujwiri reached
Lahore in the year Shaikh Husain Zanjani died. According to Abu’l-Fazl, Khwaja
Muinu’d-Din lived with Shaikh Husaini Zanjani. Ain, 111, p. 168. Fawaidu’l Fu'ad’s
statement appears to be correct and it is likely that the Khwaja stayed near the two tombs.
Firishta simply mentions that after leaving Ghazna. the Khwaja stayed at Lahore.

Al
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remained for some months. During this period he stayed at a place which
is now marked by the grave of Shaikh Rashid Makki. Traces still remain
of the arch of the Khwaja's mosque.

Once again crowds of followers and devotees gathered around the
Khwaja and he was forced to leave Delhi for Ajmer. Although the region
had already been ‘glorified” (conquered) by Islam, the local tribesmen
(kafirs) indulged in continual raiding near Ajmer. Qutbu'd-Din had
appointed Saiyid Husain Mashhadi as the darogha (military governor)
of the area. The Saiyid served the Khwaja with great devotion. He was
killed by tribesmen and buried in Tulambli. Many prominent kafirs of
the region accepted Islam because of the barakar (blessings) of the asar
(relics, monuments or traditions) of that (embodiment of) sufism, mean-
ing the Khwaja, who contained ‘the essence of the divine secrets.” Even
those who refused to accept Islam would send large offerings and furuh
to what Jamali called Hazrar Ishan (His Holiness Court, here meaning
tomb). Even today, the kafirs of that area are devoted to the Khwaja's
tomb in the same manner as their ancestors had been. They visit it each
year and ‘prostrate themselves on the dust of the tomb of that eminent
one and the full moon of the heavens of his sainthood.”! At the same time,
large amounts of money are paid to those who tend the shrine.2

Despite some discrepancies noted in footnotes, and his acceptance of
stock-in-trade anecdotes of sufism, Jamali's research on the Khwaja's
career appears, (o a large degree, 1o be factual. He was convinced that
the Khwaja left for Delhi after Mu'izzu’d-Din’s death on 15 March 1206,

and he seems to have reached Ajmer towards the end of the same year.,
The inconsistencies between the Chishti legend and Jamali’s study are
irreconcilable, but the latter's account is supported to a greater degree
by political events and the Khwaja's own philosophy of what entailed a
saintly life. Politically, Mu'izzu'd-Din’s victory in 1192 over Prithviraj
at the battle of Tarain failed to make the Turks masters of the whole of
northern India. Occupying troops stationed at Indraprastha near Delhi
under Qutbu’d-Din Aibak were forced to make several invasions in the
Doab and the regions around Ajmer to consolidate their power. It was
only around 1206 that continual Turkic raids finally liquidated Rajput
resistance. Moreover after Mu'izzu'd-Din’s death, Lahore had become
the capital, and this would naturally have impelled Khwaja Mu‘inu’d-
Din to seek another home; he left both Lahore and Delhi and ultimately
chose Ajmer, on the borders of the Delhi Sultanate, for this purpose.
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By so doing, he followed} lh:hlfadj[it?;u“:’; lzemt;ﬁ:ng;r;h ?f m‘gmﬁn
ilsi or their ac o .
ntlzda, Wh?o:?r:sh:t?e pzh'tical power either in Iran or Central Asia. e
’ J:lr-ng?'as evidence is substantizted hl?y d@mc:t;e:li?tuc;:t;rzommj
Gulzar-i Abrar, whose author ha .al_ is dis e
¢ iyid Mashhadi exhibited great courage in '
L}‘:i?zctg?;ustrai;¥lfoh?slsa.m. and by helping to make others subservient
- 2 . -
° Ir:d\::)l::lr:l r::::nar that the Khwaja lived in A.jmer fc'vrt agd his ﬁ::;;::;
ascetic life was an inspiration to both the Turkic glmzr.;:I javdo ::reh -
Islamic forces through a lust for plunder, -an‘d 1o th: ; 1:; I'lemjnd e
forcibly converted to Islam. His sty_le of l.mng lc]n e A
conqueror and vanquished of the social ethics of !s,lam,wer p g
sufis, which attached no importance to‘ mau:rgO dpo
stressing only piety, simplicity gnd t.jevoqon toA‘ }involvedadewish
A story about the Khwaja during his period at Jn;c g o
who visited him, and asked what was expfcted of a e i e
Khwaja replied that according to the Shari'a one who fu yb‘dd ke
commjandments of God and abstained from u_fhal He hage fgrn;neecondi:
i ounced the world. But the Tariga prescn R
- &fm" rlcn { which had to be followed, othcnwsg‘onc could no
ll'Oltlmd{:'.;mrt:al:)c]«:rvish. Upon being requested to specﬁy‘thcse co;ldmcl):ir;
f;eeKhwaja asked his disciple, Hamidu'd-Din Nag:uun}.; to E’)::o gx\;:idcr
and write them down so that such rules cugld be mradc noiv.. e
::ction of Muslims. Shaikh Hamidu'd-Din described the ascetic p;

as follows:

1. One should not earn money.
|d not borrow money from anyone. .

;25. g::: :}l;z:ld not reveal to anyone nor seek help from anyone if one
. ten nothing, even for seven days_. '

4 ?fa ::: g:ins plcngr’ of food, money, grain or clothing, one should not
. i til the following day. .

] i(t)e:: :;zg‘il]l;ngot:nm anyone; if anyone is very hurt, u«:ne should
' ray to God to guide one’s enemy towards the n_ght lt::a l'.the g

6 ff one performs a virtuous deed, one shotfld consider i S
. of the virtue is due either to one's pir's kindness, to the intercess

i istians who
L4kl al-Zimma, & non-Muslim subject of a Muslim lu-le. :uﬁ as Jews and Ch.mm s
id the poll-tax and were regarded as protected subjects. mMZmeamonmw
o lhc::tusofmﬁ:. lddamhowem.wmnolmprdedn- m ongeod
m&mmmdmwmmﬁmlhcmt@dm_ jurists =
refused to regard Hindus or Buddhists as zimmis. Fromtheumo(lheunmmconquhwm
lhcAnbubyMulummldNnQniminTll-l!.HindullndBuddhmho A

recognized as zimmis. .
2Ghausi Shattari, Gulzar-i Abn_w. Manchester manuscript, f. 11a.
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; qulve him again in evi],
- Having fulfilled all the above conditi
. itions, one sh
fast during the di.iy anFi spend the night in prayer. ey

Hi:-:j?ie J;Zf\:ri ax;ncg:les were the sole guide to the Khwaja’s mystic path
Khwaja -Abauyy 2 00 the statements of Abu Sa'id bin Ab K r.r-
o g nsari and A{nu‘l-Quzat Hamadani, which invo]veé
i ncept of an' ecstatic love for God. This, according to th
ya, did not allo‘w a differentiation between the lover, the lfe!ove;

was his fii

e 11(1; '::gtl;tu :'r&m ‘cro.wds o_f .pcol?lc (khalq). The hajjis walked around

et supc;'inr - z arifs (sp!nluallsts) circumambulated the heart. The

it gk ind of wmrshnp Was o assist the helpless and to fee-d the
- All those possessing the fjollowing three virtues were friends of

ls‘”"”"':-Sudur, Habi : . "

A g 45T abibganj collection, Aligarh University manuscript, pp. 51-2,
*Sururu's-Sudur, p. 227,

Gulzar-i Abrar, 1. |53,

5"4 » P 114,

e
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According to the Siyaru'l-Auliya’, he had an ihya'! village near Ajmer.
The mugta™ of Ajmer urged him to obtain a royal farman3 for the land.
On the insistence of his son, the Khwaja went to Delhi to obtain a farman
and stayed with Khwaja Qutbu'd-Din Bakhtiyar, who requested his
master to stay in his house while he went to Sultan Iitutmish, who was
well disposed to sufis. Despite the Sultan’s earlier requests, Qutbu’d-Din
had never previously visited him and this unexpected call naturally elated
him. He immediately granted the farman+ Undoubtedly this anecdote
is apocryphal. Firstly, no mugta’ would dare to harass the Khwaja to
gain a farman for wasteland. Secondly, the Khwaja could have sent a
messenger to Qutbu'd-Din Bakhatiyar and gained a farman without
personally going to Delhi. In fact a large number of the Khwaja's friends
from the eastern Islamic world had migrated to Delhi and Khwaja
Qutbu’d-Din Bakhtiyar had also settled there. The Khwaja made his first
visit to the Sultan’s capital sometime after 1221. It appears that Shaikhu'l-
Islam Najmu’d-Din Sughra, who will be referred to later in greater detail,
had joined with other sufis in inviting the Khwaja to Delhi.5 The latter
made a further trip there apparently in order to be personally acquainted
with the struggle between the ‘ulama’ and the Chishtis and the general
crisis brewing in the life of sufis in Delhi.

Ajmer

On 6 Rajab 633/16 March 1236, Khwaja Mu‘inu’d-Din died in Ajmer
at the old age of ninety-seven.® His earthly remains were buried at the
place where he had spent most of his life. The original grave was of
bricks, later a stone cenotaph was built over it, leaving the brick construc-
tion intact. Khwaja Husain Nagauri built a tomb over the grave.” A
khangah on the tomb site was built by the rulers of Mandu, probably

In Muslim legal literature fhya' means ‘bringing to life’ and refers to unclaimed land
lying fallow in distant 4nd unpopulated areas. [hya' becomes the property of anyone who
cultivates it. According to Hanafi law, the previous authorization from the fmam is essential,
At the beginning of Turkic rule in India, land was in abundance and the cultivators of waste
lands were recognized as de facto owners and no advance authorization was apparently
demanded.

*The chief officer of an Jgta’ or revenue grant made to military chiefs in order to consoli-
date the power of the government, collect the revenue and maintain an army for military and
administrative purposes.

3A royal command or authorization, an edict.

454, p. 47.

SSururu's-Sudur, pp. 15-6.
84.4,p.23; A'in,111,p. 168. Theageiscalculated accordingto thelunarHijri calendar. Bio-

graphical notes on the Khwaja are given in the following works: SA, pp. 45-8. Muhammad
Bihamad Khani, Tarikh-i Muhammadi, British Museum Rieu, 1, 841, f. 140b; A4, pp. 22-5,
Jamali, pp. 6-16; A'in, p. 168; Guizar-i Abrar, f. 15a; Gulshan-i Ibrahimi, pp. 375-77; ‘Abdu'r
Rahman Chishti; Mir'atu'l-Asrar; ff. 221a-31a; Ghulam Mu'inu'd Din, Ma'ariju’l-Wilayat,
Panjab University manuscript, . 2a-12b.

TAA, p. 182 ;
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A History of Sufism in India

b ) .
wzza M(d]-t;:“:}a lt(haljl (1436-69). A gateway known as Buland Dar-
oorday ]{ha]ji?:ﬁ% sseg;%s t;l hlave been constructed near the tomb by
2. 1he Malwa Sultans also built anoth. i
the tomb comg]ex, which was !ater extended by Jahangir ande;?;?gﬁ?

gr::;eu.s Séll-:rsb \'whic_h was aftn‘butcd to the spiritual intervention of the
ishti saint, Shaikh Salim of Sikri,? further increased the

lo : is 11

jud:: n,;xe:::sc%r:gag}:, l.:(nd' his rivals, was placed before the Emperor for

o dmcn&anm andal hi:l 5 opponents alleged that the Khwaja had left

oo rag e ‘kl: at _the claims of Shaikh Husain were false. The

o g aik Sa!lrn ar!d some qazis supported Shaikh H sain’
3 er a laborious mvcsugation. Akbar ruled against the Sﬁ:}:‘hs

his Es;:pervision.
ly in 1614, Akbar's su

y ccessor, Jahangi i j

s gir, stayed in A
poomr wate;:i c::}:{njf;ﬂo;uldron than Akbar’s, to the shrine. Fog-‘dn ?;ratzg
o i ‘.mf;sdc:]blfd people were fed from the cauldron ¢

b 45 Survive, nclosure around the cenotaph:
Y Jahangir, has been replaced by a silver one. Shah-Jahan l::n:m

-—

%f. S.A.A. Rizviand V.J -
. -A. Flynn, F i
¥Abdu'l-Qadir Bada'un - Fathpur-Sikri, Bombay, 1975, see Chapter
disputes see Chapter p(,::“'ﬂ;':‘;':*rhﬁ-?‘awa. I, p. 87. For details 3“:;,1-.,, -
?‘fl‘l]!. De!h:, 1975, pp. 182.83. Rizvi, Mm and lmei!gcmnl M._ﬂary of Akbar's
' ! Jahangiri, Ghazipur and Aligarh, 1863-64, p., 125, S s

The Chishtis -

a mosque of white marble in the tomb complex and added a gateway.

Both Jahangir and Shah Jahan distributed generous gifts to all con-
nected with the Khwaja's tomb. A story associated with Aurangzeb’s
first.visit to the mosque is as follows. Because the Emperor’s officers had
stopped the musicians from playing, they refused to accept the customary
gift. On a subsequent visit, the Emperor prevented his officers from
interfering with the playing of music performed in memory of the Khwaja.
The anecdote relates that the Emperor was deeply moved by it and paid
the musicians double the normal gift.!

Nagaur
In close contact with Khwaja Mu‘inu’d-Din Chishti during his lifetime
was his young disciple, Shaikh Hamidu'd-Din. The latter’s real name
was Muhammad. His father, Ahmad. migrated from Lahore to Delhi
where the Shaikh was born after its conguest in 1192, The story that in
his youth he was extremely handsome and led a gay life before becoming
the Khwaja's disciple is apocryphal. His early teachers were Maulana
Shamsu'd-Din Halwa'i and Shaikh Muhammad Juwaiyni. Hamidu'd-
Din received an excellent education, both in Arabic and Persian and had
a good command of the Hindawi dialect of Rajasthan. Both his mother
and wife were virtuous women, and their influence on the Shaikh’s life
was very deep. He became the Khwaja's disciple at Ajmer and accom-
panied him on his first visit to Delhi. During this visit he amazed his
audience, which was far from uneducated, by telling them that the
greatest contemporary Shaikh was jital (copper coin), and that he who
possessed jital in abundance was marked as a Shaikh.2 This analogy
implied that piety was of little concern to anyone for people were only
attracted to worldly riches.

Shaikh Hamidu'd-Din led a withdrawn, ascetic life. According to
tradition, on one occasion Khwaja Mu'inu’d-Din asked his companions
to request anything of God and it would be granted. Some asked for
riches, others begged for a glorious eternity, but the Shaikh replied that he
desired nothing as he had already surrendered himself to the divine will.
Such an annihilation of self-desire resulted in the Khwaja bestowing
on his disciple the title Sultanu’t-Tarikin3 (King of Hermits). This indeed
benefited the saint who was to firmly place the sufi movement and the
Chishti order in its new Indian environment.

Although Chishti saints were permitted to receive cash gifts, the
Shaikh believed that his own path was different. Hamidu'd-Din had
a small ihya’ plot in the village of Suwali, near Nagaur. He lived from the
income it gave and drank milk from his one cow, refusing offers from

'Frazer's, History of Aurangzeb, Bodleian, 262, fI. 11b-12a.
2Sururu's-Sudur, p. 16.
3AA, p. 30
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